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A message from Reverend Kevin

Reprinted from the Wahiawa Hongwanji  Newsletter – June 2005

“When we believe that we have been saved by the inconceivable power of Amida’s Vow and are therefore going to be reborn in the Pure Land, there arises from deep within us the desire to say the Nembutsu.  At that moment we receive the benefit of being embraced by Amida Buddha, never to be case away.

We should know that the original Vow of Amida does not discriminate whether one is young or old, good or evil.  True faith alone is necessary, for the Vow was made to save sentient beings who are burdened with great karmic evil and intense, fiery passions.

Thus, if we have true faith in Amida’s Original Vow, other good acts are not necessary because there is no good superior to the Nembutsu.  Neither should evil actions be feared, because no evil is capable of obstructing the working of Amida’s Original Vow.”*

This quote is a translation of the words of Shinran Shonin as recounted by his disciple Yuien.  It comes from an important Shin Buddhist religious scripture called the “Tannisho,” important because Yuien is attempting to clarify the essence of Shin Buddhism by quoting our religious founder, Shinran Shonin.  This quote is the entire first chapter that concisely states the fundamentals of our religion.  Allow me to restate its meaning as I understand it.

First of all, we believe that there is in deed something greater than we.  We label it Amida Buddha, and the most important characteristic of Amida is unconditional love.  The driving force of this love is perfect Wisdom and

Compassion.  The challenge for us and other human beings is to be able to accept this love that is always being offered to us.

Second, Amida’s love is all encompassing and one that is difficult for us to truly understand for it does not discriminate and is extended also to those who are burdened with many limitations and bad behavior originating from emotions and egotism. Those very emotions, however, make us turn away from Amida but, with great compassion Amida remains with us, never throwing us away.

Finally, when the ego is shattered through a painful event and/or deep self-reflection, when we can finally accept this unconditional love and support, that is when we are transformed.  The end result?  Priceless—peace of mind, self-acceptance, and an appreciation of life and the universe as they are. 

In Gassho,


*Alfred Bloom, Strategies for Modern Living:  A Commentary

Reverend Kevin Kuniyuki

with the Text of Tannisho, Numata Center, Berkeley,

Wahiawa Hongwanji





California, 1992, p.3.

What It Means To Be Saved By The Vow – By Reverend Marvin Harada

From Orange County Buddhist Church Website with permission from Reverend Harada

[Note from Editor:  As we prepare for the 13th World Buddhist Women’s Association Convention in Hawaii this September, “Buddha’s Vow, My Aspiration”, Reverend Harada’s article is a refreshing reflection of the theme.]
    In Shin Buddhism you may be familiar with the term of the Vow, or more specifically, Amida’s Vow.  You also might have heard over the years how in Shin Buddhism we are “saved” by the vow.  For many years this was the source of great confusion for me.  What does this mean?  How are we saved by the vow?  Just because it says in the sutra that the Buddha has vowed to save us, how does that vow actually save us?  

    The English translations of Shinran’s writings that are published by our Hongwanji translate this vow as the “Primal Vow.”  I prefer, however, the translation of Dr. Nobuo Haneda’s.  Dr. Haneda translates the term  hongan (本願), as “innermost aspiration.”  Hongan is not just the vow that is expressed in the sutra, but hongan is the deepest aspiration within our hearts and minds.  It is the aspiration to awaken to our true self.  This deepest, innermost aspiration, was what stirred Prince Siddartha to seek enlightenment.  
    In our daily life, we have all kinds of aspirations, or wishes.  We might wish to win the lottery.  We might wish for a new home or a new car.  We might even have loftier wishes, such as to strive to become company president, or to get into Harvard University.  These wishes, or aspirations, however, do not equate to the innermost aspiration.  When we fail in our worldly aspirations, we become unhappy, depressed, disappointed, or dejected.  In contrast, a person who lives with the innermost aspiration, is never unhappy about unfulfilled wishes or depressed about failures in the worldly sense.  This is because those aspirations do not equate to the innermost aspiration.  The innermost aspiration is the most noble, the deepest, the highest of all aspirations.  A person who lives with their innermost aspiration is always living a fulfilled life because they know the most important thing that they are living for.  

            Shinran says in one of his poems, that a person who touches the innermost aspiration never lives their life in vain.  Shinran also expresses this innermost aspiration in one of his wasans that goes as follows:

The mind that aspires to attain Buddhahood

Is the mind to save all sentient beings;

The mind to save all sentient being

Is true and real shinjin, which is Amida’s benefiting of others.


P365 Collected Works of Shinran

For Shinran, this innermost aspiration is the deep wish to become Buddha, to become awakened, to discover one’s true self, to live one’s true life.  This deep, innermost aspiration to become a Buddha, is also at the same time, the deepest heart that seeks to save all sentient beings.  It is the heart and mind that embraces all beings, whether good or bad, rich or poor, wise or foolish.  

    To live with this vow deep within one’s heart, is to always live a fulfilled life.  To live knowing one’s deepest wish is to always have direction, focus, in one’s life.  It is to never be lost in confusion or darkness, because one always knows the direction of one’s life.  

    We have to ask ourselves what is the deepest wish or aspiration of our life.  Are we living chasing after worldy wishes or aspirations that we might fulfill, or we might not?  If we fail to fulfill them, will we be devastated, without direction or meaning in our life?

    During the great depression, when the stock market crashed, many people jumped out of buildings to their death.  They could not face life having lost their wealth and fortune.  This is because wealth and money are only  worldly, small aspirations of life.  They are not the innermost aspiration.  Someone who lives with the innermost aspiration, even if they lose all their wealth or fortune, their life is not devastated.  Their innermost aspiration is not destroyed.  Their life continues to be fulfilled.  

    I once met a wonderful follower of the Nembutsu in Japan, a man who had tragically become a quadriplegic. Through an illness in which he had an extremely high fever, he was left paralyzed from the neck down.  A person who lives only with worldly aspirations would find this devastating.  You could no longer fulfill your worldly aspirations.  How could you fulfill your career aspirations, your financial aspirations, your marital or family aspirations if you suddenly became a quadriplegic.  This man, Mukaibo-san, lived with an innermost aspiration.  He was a lay speaker of Buddhism.  He felt that there was great potential to spread Shin Buddhism in Southeast Asia, and was devoting his life to the propagation of Buddhism there.  His innermost aspiration was not affected by his paralysis.

    Rev. Gyomay Kubose always used to say, a person should live with a deep wish, a deep vow, a deep aspiration for their life.  Take for example, two nurses who work in a hospital.  One nurse works with the aspiration of putting in thirty years and being able to retire with a nice nest egg.  Daily, this nurse complains, thinking, “They give me too many patients.  How do they expect me to take care of all of these patients.  These doctors are such a pain to work with.  We should get a raise for what we do.”  

    The second nurse works with an innermost aspiration.  This nurse’s vow is to “heal all of the sick of the world.”  As this nurse works, the day flies by.  Instead of looking at the clock anticipating quitting time, this nurse at the end of the day thinks, “Is it time to go already?  But I didn’t have time to take care of this patient or that patient.  The patient in room 204 is really suffering.  Maybe I could sit with that patient and try to ease their pain for a little while longer.  What a gratifying day of work this has been.”

    Both are nurses.  Both receive the same pay.  But one nurse has a worldly wish of making money, and the other nurse has a deep wish to heal the sick, to help those who are suffering.      

    “To be saved by the vow” means that the vow, the innermost aspiration reverberates within our hearts and minds.  We are not saved by the vow just because it says so in the sutra.  We are saved by the vow because the vow has become our own wish, our own innermost aspiration to become a Buddha, and to save all sentient beings.  This is the highest, unsurpassed aspiration.  There is no aspiration that is higher.  The aspiration to become president of the United States is not higher.  The aspiration to win the Nobel Peace prize is not higher.  There is nothing higher than the aspiration to seek Buddhahood, to discover one’s true self, and to save all sentient beings.  

    This is the vow that is expressed in the sutra as “Amida’s Vow.”  But we are saved by Amida’s vow when the innermost aspiration reverberates within our hearts and minds.  

Namuamidabutsu


  Rev. Marvin Harada, Orange County Buddhist Church

******************************************************************************

As we welcome the season of Golf Tournaments, it is refreshing to read Reverend Marvin Harada’s article on “Golf and Buddhism” – reprinted from the Orange County Buddhist Church website.

Golf and Buddhism

As many of you know, my favorite recreation is to play golf.  I have been playing for maybe 16 or 17 years now, but my game does not reflect the length of time I have been playing.  I am what you call a “hacker”, which means that I “hack” at the ball, rather than swing smoothly, like a Tiger Woods.  I really love the game though, despite being a hacker, and I also love to watch the game on tv, especially my favorite player, Tiger Woods.  
    Believe it or not, golf really relates to Buddhism.  When you golf, there are so many Buddhist principles involved that you could almost use golf as a way to explain and practice what is Buddhism.  That is why I rationalize that on my day off when I am golfing, I am still deeply involved with Buddhism!  
    Buddhism teaches us that the source of all of our problems is our ego.  Normally, we think that the source of our problems is not our ego, but it is the world around us.  Our problem is our difficult boss.  Our problem is our spouse who doesn’t understand us.  Our problem is our children who never listen to us.  Our problem is that no one sees things the right way at work, which to us is our way.   Always the source of our problems is someone or something else.  Horrors that the problem could ever be us. That is unthinkable.  
    But Buddhism points to our own self, our ego, that is the source of all of our problems.  Even things like our health problems or misfortune, ultimately returns to the ego and how .  Those too, are basically the problem of our ego and how we deal with those problems and misfortunes.  
    On the golf course, the ego is the greatest handicap in your golf game.  When my ego self wants to show off and hit a big drive, I usually end up dribbling the ball barely past the ladies tee.  When you relax and let go of your ego self, the ball usually goes straight.  Then after a few good tee shots your ego gets in the way again when you think that you really have it now.  Then you end up dribbling another drive a few measly yards.  
    Golf is a most humbling sport.  It can crush your ego.  You have only this little short three foot putt to win all the skins.  Your ego causes you to tense up and you yank the putt way left.  How did I miss that short putt?!  Now your anger carries to the next hole.  You hook your drive in the trees.  Then you try to punch out from the trees and instead you hit the tree and your ball goes backwards.  Now you are really mad.  Instead of relaxing, you swing even harder and madder, and you almost whiff the ball.  Now you are sitting three and you have 300 yards to go.  You’re looking at a triple bogey at best.  
    Golf is a constant encounter with your ego.  Even when you aren’t hitting the ball you face your ego.  I usually golf with Rev. Miyaji.  Let’s say we are playing a friendly skins game.  Rev. Miyaji has a putt that if he makes it, he can win lots of skins.  If he misses, then I win.  Do I think like the Golden Chain states, “Think pure and beautiful thoughts”?  No, in my mind I am saying to myself, “Miss!  Miss!”  If Rev. Miyaji misses, I politely say, “Oh gee, too bad.”  
    If I win, I feel pride and arrogance.  If I lose, I feel envy and jealousy.  I think, “Those guys have too much handicap.  It’s not fair.”  Win or lose, there is ego. 
    Golf is a most challenging and humbling sport.  You never reach a point where you feel like you have mastered the game.  So too is the path of Buddhism, a path of constant learning, listening, seeking, and understanding.  One never reaches a point of perfection.  It is a path like golf, in which we encounter and awaken to our ego self, are momentarily humbled, only to have our ego arise again on the next hole.

Buddhism is filled with statements that are seemingly contradictory, but yet express the deepest religious truth.  Shinran Shonin says, that the moment he realizes he is a being destined for hell, is the moment that he realizes he will be born in the Pure Land.  In the Larger Sutra it states that although it is easy to be born in the Pure Land, no one is there.  

    In golf, if you swing easy, the ball goes further.  If you try to swing hard, the ball doesn’t go.  When you hit your irons you have to hit down on the ball, to make it go up.  

    In Buddhism, a truly selfless person is someone who realizes their self centeredness.  A truly giving person is someone who realizes all that they receive in life.  A truly moral person is someone who sees the immorality in their heart and mind.  

    There are many ways to see Buddhism in golf, and in other aspects of one’s everyday life.  No matter what it is that you do, in work or play, there are opportunities to reflect on how Buddhism relates.  When we reflect on and attempt to see Buddhism in our everyday life in that manner, then we will be able to see the Dharma at work, at play, in all aspects of our life.  
Namuamidabutsu,

Rev. Marvin Harada

UPCOMING EVENTS

JUNE 6-8:  Honpa Hongwanji Mission of Hawaii Ministers June Seminar



Place:  Hilo Betsuin Sangha Hall


Speaker:  Reverend  Seigen Yamaoka

JUNE 17 (Saturday) – Gathering 2006

Time: 8:00am-5:00pm

Place: Renaissance Ilikai Hotel

Fee: $65.00; $75.00 after April 30, 2006

 The Shin Buddhist Project presents a one-day conference addressing the topic “Interpersonal Relationships from the Perspective of Shin Buddhism.” This topic is broad and covers many dimensions from friend and family interactions to the close relationship between two people. We believe it is an area that should be explored through the lens of Shin Buddhist values and practice. 

The conference will engage speakers and participants on the theme. The speakers’ perspective may be in business and social interactions, mentoring and counseling interactions, and the romantic interpersonal relationships. Both speakers, Wendy Miyake and Dan Hamamura, grew up in Hawaii and we are excited to have them participate in this event. 
Join us in the continuation of the Gathering journey, this time exploring relationships and Shin Buddhist values and practice.

Saturday, June 24, 2006
- Commissioners Teleconference – 9:00 a.m.-11:00 a.m.

July 7-9, 2006 – Jr. YBA Convention, Maui Beach Hotel

July 17-25, 2006 – Young Buddhist International Cultural Study Exchange Program (YBICSE) – Japan

July 24-August 4, 2006 – Buddhist Study Center (BSC) Summer Session  with Professor Eiso Yasu of Institute of Buddhist Studies (IBS) on “The Joy and Appreciation of Shin Buddhism through Shoshinge” – 7:00-9:00 p.m.

August 7-11, 2006 – Reconnecting to Jodo Shinshu at St. Anthony’s Retreat Center for young adults – ages 18-30.
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Honpa Hongwanji

Headquarters Bookstore

1727 Pali Highway

Honolulu, Hawaii 96813

Phone # (808) 522-9210
Bookstore Hours

Monday to Thursday 8:00am – 3:30pm

Friday 8:00am – 12noon

Saturday 9:00am – 2:00pm

Sunday 8:00am – 12noon
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Honpa Hongwanji

Mission of Hawaii
Office of Buddhist Education
1727 Pali Highway

Honolulu, Hawaii 96813

Phone # (808) 522-9210

                    Web:  http://obehawaii.com
Acting Director

Reverend Irene Nakamoto

Office: (808) 522-9212

E-mail: obedir@lava.net
Children’s & Youth Specialist
Ann A. Ishizu

Office: (808) 522-9204

E-mail: honpahi@lava.net
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